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Good Shabbos, everyone, 
 
Thank you to the drasha sponsors: 

• Sherry and Chaim Berlin, in memory of Sherry’s mother, Leah Breuer, whose yahrtzeit is 
the 7th of Nisan.  

• Jeremy and Devora Gradon, in memory of Jeremy's grandparents, Dr. Benno and Mrs. 
Raisel Gradenwitz, who were taken from us on 26 Adar 1943.  

• Elsa and Mark Lustman, in commemoration of 27th Yahrtzeit of Mark's father, Jacob 
Lustman, Yaakov Eliezer ben Yosef, whose yahrtzeit is the 7th of Nisan.  

• Froma and Stan Lustman, in commemoration of 27th Yahrtzeit of Stan's father, Jacob 
Lustman, Yaakov Eliezer ben Yosef, whose yahrtzeit is the 7th Nisan. 

• Adele and Arthur Salhanick, in memory of Arthur’s father, Samuel Salhanick, Shmuel 
ben Avrohom Yitzchok, whose yahrtzeit was Rosh Chodesh Nisan.  

• Judy and Tommy Weiss in memory of Judy’s mother Rachel Paschkusz, Rachel bas 
Raphael HaCohen, whose  yahrtzeit  was the 24th of Adar.  

May the neshamos have an aliya and may the sponsors be rewarded for their support of the shul 
with bracha, hatzlacha and good health! 
 
I want to quickly fill you in on my trip to Eretz Yisrael last week.  I was there for 4 days, and, 
Baruch Hashem, accomplished all my goals--spending time with my two children who are there, 
running a 10K as part of the Jerusalem marathon with my son Moshe, attending Rav Asher 
Weiss’ Thursday night shiur in Ramot, and spending Shabbos with my sister, brother-in- law, 
and their wonderful family in Maaleh Adumim.  The energy and excitement of the Jerusalem 
marathon is difficult to describe.  Picture tens of thousands of people (over 40,000) running—
many to support tzedakah organizations, elite army units running carrying stretchers, Chai 
Lifeline volunteers pushing people in wheelchairs, and hundreds enthusiastically cheering along 
the way!  Running through Shaar Yafo and Shaar Hatzion is exhilarating.  In the words of the 
inimitable Rabbi Beryl Wein, if walking daled amos in Eretz Yisrael is a mitzva, think about how 
great a mitzva it is to run there!  I look forward to doing this again next year, IY”H. 
 

אויקרא פרק א פסוק א:  ר ַוִּיְקָר֖ ד ֵלאֹמֽ ֶהל מֹוֵע֖ יו ֵמֹא֥ ר ה' ֵאָל֔ ה ַוְיַדֵּב֤  :ֶאל־ֹמֶׁש֑
Vaykira: Hashem called to Moshe.  In analyzing this one word, the Chazal found looming before 
them two great historical figures, with two worldviews pitted irrevocably against the other. In the 
word “vayikra” itself they saw, of course, the figure of Moshe. Our Pasuk (Vayikra 1:1) reads: 
“Vayikra el Moshe,” “And He [God] called to Moshe.” But if you eliminate the last letter of the 
word “vayikra,” what  remains is  the Hebrew word “vayikar,” “And He met, chanced upon, 
happened upon.” The second word raises the image of the pagan prophet Bilaam, for about him 
the Torah (Bamidbar 23:4) writes “vayikar Elokim el Bilam,” “And God happened upon 
Bilaam.” So the difference occasioned by this one letter shows the difference between  two 
attitudes about  God, the one by Moshe and the other  by Bilaam. Moshe hears the “call” of 
God; Bilaam just happens to meet Him casually. 
 
Rashi explains: 

לכל דברות ולכלא אמירות ולכל צוויים קדמה קריאה,ב לשון חבה, לשון שמלאכי   -ויקרא אל משה  ):שם (י רש"
השרת משתמשים בו, שנאמר (ישעיה ו ג) וקרא זה אל זה, אבל לנביאי אומות העולם נגלה עליהן בלשון עראיג 

 וטומאה, שנאמר (במדבר כג ד) ויקר אלהים אל בלעם: 
All oral communications of the Lord to Moses, whether they are introduced by דבר or by אמר or 
by צו , were preceded by a call. It is a way of expressing affection, the mode used by the 
ministering angels when addressing each other, as it is said (Isaiah 6:3) “And one called unto 
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another [and said, Holy, holy, holy is the Lord of hosts].” To the prophets of the nations of the 
world, however, God revealed himself in a manner which Scripture describes by an expression 
ordinarily used for denoting events of a casual character and of uncleanness, as it is said, “and 
God happened to meet (ויקר) Balaam” (the term ויקר, from the root ,קרה, is connected with ִמְקֶרה 
which denotes “chance,” “occurrence,” and has also the meaning of “uncleanness” 
 
Rashi sharpened this difference and explained it thus: Concerning the “call” to 
Moshe, “vayikra” is meant to connote “lashon chiba, lashon ziruz, lashon shemalachei hashares 
mishtamshim bo,” “the language of love, of inspiration, the language used by the ministering 
angels”; whereas concerning the attitude of Bilaam, “vayikar” – the casual meeting with God – 
connotes “leshon arai, leshon genai, leshon tuma,” “the language of casualness and 
temporariness, the language of shame and disgrace, the language of uncleanliness.” 
 
Bilaam and Moshe are distinct archetypes. Bilaam, of the“vayikar” attitude 
and tuma, encounters God, but acts as if he had merely stubbed his toe against an unseen rock, 
shakes himself off, and goes on his merry way – unchanged, uninspired, passive, with an attitude 
of arai. Moshe, however, the man of “vayikra” and malachei hashares, has the same experience 
as  Bilaam – the meeting with God – but he recognizes  it not as a mere accident, but as a call, as 
a challenge from the heavens, as a summons to action, as an opportunity for ziruz and chiba. 
 
Rabbi Norman Lamm explained: 
“One of the fundamental differences between the religious and the irreligious personalities, one 
of the major factors that makes one person devout and another skeptical, is the approach and 
the attitude to the significant events of life. If you look upon these major events of your life as 
mere chance, just luck or happenstance, as “vayikar,” an either lucky or unlucky accident – then 
that is the mark of an essentially irreligious person, that is the mark of tuma: unclean, 
irreligious. But if you look upon the events of life as being ordered occurrences, decreed by the 
supreme intelligence of God, and under His conscious direction, as providence rather than as 
chance – then that is the indication of a religious personality, that is the spiritual language of a 
religious person, the language of malakhei hashares, ministering angels. So whether we see life 
as chance or as providence, as “vayikar” or “vayikra,” depends upon and also determines 
whether we are religious in outlook or not, whether we speak the language of malachei 
hashares or tuma.” 
 
Do we have an attitude of “vayikra” or an attitude of “vayikar”?  That choice will determine, 
ultimately, whether, in the entire panorama of life, we take advantage of opportunities or let them 
slip by us. Chazal meant for us to understand this when they referred to the distinction between 
these two attitudes as, on the one hand, the language of ziruz – inspiration or activization – or, on 
the other hand, the language of arai, casualness, indifference, and impermanence. The person of 
“vayikra,” the Moshe type, the one who views life as a revelation of providence, will be one who 
has the capacity for ziruz: he will view all of life as a divinely given opportunity for self-
development and service.  He will view the great events of existence as a challenge to which he 
must respond, a call to which he must answer. All of life becomes an active, inspiring series of 
opportunities which can be seized and developed.  
 
In contrast, the person of “ vayikar,” the Bilaam type, views all of existence and all of life as 
merely chance and accident.  For him, all of life will remain arai – just luck, bad or good, good 
fortune or misfortune, events never directed to him nor meant for him, and hence needing no  
answer or response. The great events of life will just slip by him – he will never view them as 
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opportunities and, therefore, will never take advantage of them. What to a Moshe is a personal 
call is to a Bilaam an impersonal, casual accident. 
 
Toras Kohanim indicates that on every occasion when  Hashem spoke to Moshe, ויקרא a call, 
preceded.   

לכל הדברות ולכל האמירות ולכל הצוויים קדמה קריאה, כלומר שיאמר אליו משה משה   (תורת כהנים פרשה א ז)
 ויאמר הנני, וזה דרך חבה וזרוז למשה.  

But in the Torah we have only three recorded instances. 
 
First, in our  parsha’s “vayikra’ 
 
Second, at the  Burning Bush 

 ויקרא אליו אלהים מתוך הסנה ויאמר משה משה ויאמר הנני:ה' כי סר לראות וירא שמות פרק ג פסוק ד 
Finally, at Har Sinai 

כה תאמר לבית יעקב ותגיד לבני   ויקרא אליו יקוק מן ההר לאמרומשה עלה אל האלהים שמות פרק יט פסוק ג 
 ישראל:

Rav Hirsch (Vayikra 1:1) writes  
[Those three ]In order to teach us that in all circumstances and in every place, whether from an 
isolated thorn bush, from a flaming mountain top in the sight of the entire Jewish people, or in 
the privacy of the Tent of Meeting, whenever Hashem’s word came to Moshe, a call preceded it. 
 
What was the fundamental difference between Moshe and Bilaam?  Why did Moshe see Hashem 
and providence in his life, and Bilaam saw only coincidence and happenstance? 
 
In our parsha, the word  Vayikra is written with a small aleph. The Kedushas Levi (and others) 
write that the small aleph is hinting to Moshe Rabbeinu’s humility, anivus. What does it mean to 
be an anav—what is humility? 
 

ו השלום מדתו היה שהיה עניו מכל וזהו הרמז באל"ף זעירא, כי משה רבינו עליקדושת לוי ויקרא פרשת ויקרא 
 אדם (במדבר יב, ג), ולכך האל"ף זעירא לרמוז על מידתו:

Rav Hirsch (Bemidbar p.  232): 
 ענה means to reply, to initiate speech in correspondence to something. . .  In the social sphere ענה"
denotes complete dependence on the will of another. Hence ענו וענוה denote the trait of complete 
selflessness.” 

 
Radak in Sefer Shorashim connects  ענוה with עונה, one who answers their calling. 

 
That is why this message is stressed with the small aleph on the word Vayikra—to call--that is 
humility—to answer the call of God —to know and understand your place—to look for 
messages and inspiration as you go through life. 
 
And the proper response of an anav is to answer the call with intentionality, and zerizus and 
passion. 

 ויאמר הנני:(ד) וירא יקוק כי סר לראות ויקרא אליו אלהים מתוך הסנה ויאמר משה משה שמות פרק ג 
The first time Moshe Rabbeinu was called, he answered  hineni 
Here I am—ready to answer. 

 לשון ענוה וזריזות, נזדרז למצות אביו, ואף על פי שהיה יודע באחיו ששונאין אותו: - הנני(יג) :רש"י בראשית לז
Rashi writes that heneni is a language of anava—answering G-d’s call. 
 



4 
 

Moshe sees the burning bush. Had he been a Bilaam, he would have regarded it as an improbable 
confluence of temperature, pressure, and oxygen, conditions resulting in the appearance of a 
flame without the bush being consumed. But he was Moshe, and so he saw the revelation of 
providence.  He therefore recognized the opportunity, seized it, and rose to this great destiny as 
the father of all prophets. In our Parsha he hears the call of God – and instructs the Jewish 
people in korbanos.  Bilaam, on the other hand, only chances upon God. He hears no call to 
which he feels compelled to respond.  
 
Moshe, who sees all of life as providence, sees two Jews fighting – and uses the opportunity to 
teach them the love of fellow man. He sees an Egyptian fighting with a Jew – for Moshe this is 
the opportunity to put into practice his concept of social justice. He sees the shepherds 
persecuting the daughters of Jethro – this is a personal call, a challenge to take the opportunity to 
help the oppressed. That is how he becomes Moshe Rabbenu – teacher of Israel and the world.  
He sees life as a series of callings, and always responds. 
 
With Bilaam, the man who sees all of life as casual chance, it is completely different. He has  the 
same types of opportunities,  but he does not recognize them as such. Bilaam was, according to 
Chazal in Gemara Sotah 11a, a counselor in the court of Pharaoh. He could have done 
something about liberating the Jewish slaves. He did not. 
 

אמר רבי אסי מפני מה מתחילין לתינוקות בתורת כהנים יתחילו להן ילקוט שמעוני תורה פרשת צו [רמז תעט] 
   יבואו טהורים ויתעסקו בטהרות,מר הקדוש ברוך הוא הואיל והתינוקות טהורים והקרבנות טהורים מבראשית, א

Rabbi Asi asked, 'Why do little school children begin their Chumash learning with Vayikra and 
not with Bereishis? It is because little children are pure and unblemished, and the sacrifices must 
be pure and unblemished. The pure ones begin their learning with the study of taharos, purity. 
 
The ancient Jewish custom is that a child who begins his or her study of the Torah begins not – 
as we do today – with Breishis, the chronological beginning, but rather with the third book, the 
book of Vayikra. The message is clear: When you are beginning your career as a learning, and 
growing Jew, remember that there are two attitudes to life. The attitude you must take is that 
of “vayikra” – you must view all of life as a great call by God to you personally. You must 
accept everything in life as a direct challenge given to you by heaven, as a divine gift of 
opportunity for you to seize, to develop, to grow with, in order to contribute all that you have and 
all that you are to the betterment of Israel and mankind.  If “vayikar” is correct, then 
Shakespeare, in Macbeth, was right, and life is only “a tale told by an idiot, full of sound and 
fury, signifying nothing.” But if “vayikra” is correct, then Rabbi Akiva was right, and “chaviv 
adam shenivra betzelem,” “lovely and happy is man that he was created in the image of 
God” (Avos 3:14), and his life therefore is filled with meaning and worthiness. 
 

אמר רבי יהושע בן לוי בכל יום ויום בת קול יוצאת מהר חורב ומכרזת ואומרת אוי  משנה מסכת אבות פרק ו משנה ב
 רה שכל מי שאינו עוסק בתורה נקרא נזוףלהם לבריות מעלבונה של תו

Hashem calls us every day,  There is a “vayikra” every day.  It urges us to grow, and study, and 
build and make the world betterc.  May we indeed learn to view life as the call of God. May we 
learn to accept and make use of the opportunities He gives. May we answer the call and learn to 
accept life as meaningful and worthy, so that for all of us life may become  לשון חיבה לשון זירוז
 and help bring the world to the Messianic days, bimhera ולשון שמלאכי השרת משתמשים בו
viyamenu, amen. 
 
 


